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PREFACE 
一 .bo 一 


Sometime ago brother Naresh Chandra Mitra 
M.A., M.B. drew my attention to an article in a 
Magazine on Vedic Gods and asked me to expound 
the true Vedic theory on the subject. Iam glad 
I have been able to write out w pages and I 
place it before the public. If it :۰ ‘.ies my readers 


I shall feel amply rewarded. 


BHAKTI NIKETAN, 
BALKRISHNA ۰ 


RANCHI. 
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VEDIC DEVAS.: 
FOREWORD. 


The use of the term Deva (84) m the 
Vedas, both in singular and plural, has, as to its true 
interpretation, cast many a scholiast into a crucible 
of doubt. The use in the plural specially has 
led many to believe that the Vedas inculcate the 
worship of innumerable Gods and Goddesses. , Start- 
ing with an unvedic meaning of the term the 
pitfalls in the way of the Vedic students were 
many and they could not but find debased ploy- 
theism, Kathenotheism, Henotheism and even 
element worship in the Vedas. Some have ad- 
vanced the theory that the Devas indicate the 
allegorical representations of the attributes of 
the Supreme Being: while others . opine that 
Devas are separate created entities and are 
something like connecting links between men 
and God. Not only the Western. Scholars but 
even some of our Indian savants have shared 
the same belief and have fallen into the same 
error. While admitting that there. are a few 
(?) monotheistic: hymns, which,. . however, 
‘according to.their-views they find only towards 
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the end of Rig Veda, they aver that * the Rig 
Veda Samhita from the beginning to the end 
speaks of many Gods.” W riting about the Devas 
Professor Max Muller in his Hibbert Lectures 
says: “ No word seems more incongruous for all 
these beings than Gods and deities. To use our 
own word for God in the plural, is itself a logical 
Solecism, as if we were to Speak of two centres 
of a circle." He, in another place, in the same 
work,. writes: " This is the peculiar character 
of the ancient Vedic religion which I tried to 
characterise as Henotheism or Kathenotheism, a 
successive belief in single supreme Gods. In order 
to keep it distinct from that phase of religious 
thought which we commonly call polytheism, in 
Which the many Gods are already subordinated to 
one Supreme God ***.” Macdonell in his History 
of Sanskrit. Literature says : “ The higher Gods 
ofthe Rig Veda are almost entirely personifica- 
tions of natural phenomena such as Sun, Dawn, 
Fire, Wind?.: Fraser holds the same view and 
writes in his Literary History of India :—* The 
deity at its highest is some personified pheno- 
menon of nature”, JPN 
The number of Devas is another puzzle that 


taxes the brain of the present-day commentators. 
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Gods are according to some thirty three, or'even 
three hundred three thousand and thirty nine. 
Mr. A. C. Sen has divided them into three classes. 
Says he:—” Under the first group I have placed 
such Gods as have a physical basis behind them— 
the Nalurbedeutung of the German scholars. 
'These Gods are natural physical objects personified 
under the animistic belief. They may also be 
called mythological Gods. Most of the Rig Veda 
Gods are of this nature. Dyaus, the sun and its 
different aspects, the moon, the wind, the celesti- 
cal ocean and its waters, the dawns, the lightening, 
the earth, Agni, the rivers, Varuna and Aditi 
belong to this group. In my second group I. have 
placed the Hero Gods 一 ancient sacrificers, Aryan 
leaders and other prominent persons who were 
deified after their death. They have been men- 
tioned as the a#ğaı: in the Bri: Ar: Upanishad 
dagu Sad wfaaaad who attained to Godhead 
by pious work gafa. I .have tried to prove 
that Vivasvan, Yama, Trula, Indra, the Maruls, 
the Ribhus &c. belong to this class. Lastly 
in my third group I have placed certain Gods 
who may be called the Abstract Gods--powers. 
of the Gods, mental states, abstract ideas &c.. 
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to this class”. Mr. Sen further writes:—“The 
‘Rig Veda speaks of the “former” and “ the latter 
"Gods"; of the “old” and the “new” Gods. 
Generally speaking the-physical Gods are the 
‘oldest and the Abstract Gods the youngest; the 
Hero Gods having an intermediate position.” 
‘Further on Mr. A. C. Sen comes to the conclusion 
that the Dyaus and-the Earth are oldest Gods 
in the Vedic pantheon. That is, that at one 
'time they were tlie only Gods worshipped. He 
distinctly says: —“Monotheism came at the end of 
the Rig Veda- period ,and not before.” His. 
view is “that the Rig Vedic religion began with 
‘the worship of Dawn—the: Heaven—ata time 
when—ancestors of the Indo-Aryans, the Latins 
and the Greeks lived together." These theories 
"are of course not new. Mr. Sen has only followed 
the western ‘writers. 
Some scholars find in the Vedas a history of 
:particular persons and divide them into many 
‘periods. All these misconceptions—as -I shall 
ater on prove them to be—are caused by the 
commentators starting with wrong notions and 
with a biased or prejudiced mind, either for- 
getting or ignoring the prime canon of Vedic 
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the Vedic terms are used in their Yougika (deri- 
vative) meanings. It is really very surprising that 
while holding with regard to certain hymns that 
“every word retains something of its radical 
meaning,” also that “they never appear as appella- 
tions nor yet as proper names” Max Muller 
forgets this rule when interpreting other hymns: 
We say, is it not very strange that having once 
seen that the Vedic terms are used in their 
etymological meanings he should forget it only: 
to find that “it would be tedious to translate 
. many specimens of what I consider the poetry of 
the secondary age, the manira period.” The 
reason is not far to seek. He approaches the 
Vedas with some preconceived notions, divides 
them into periods, CHHANDA period and MANTRA 
period, and considers certain MANTRAS of the 
“secondary age” and then finds that the .etymo- 
logical meanings wong not suit inm and his 
views. de 

Most of 'the. Indian commentators borrow 
their knowledge from the writings of Western 
scholars and have therefore lapsed into the same 
error. If they would take the trouble of studying 
PANINI and PATANJALI, the UPNISHATS and the 
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they would at once realise how far they are from 
the true interpretation of the Vedas. Says Sir 
William . Hamilton, the father of English Philo. 
sophy :—" that the mind of an enquirer after 
truth should be free from all preconceptions and 
pre-occupations.” Nothing can be truer than 
this and this is just the frame of mind Vedic 
student ought to possess before he undertakes 
to interpret the Vedas. How could there be 
an honest enquiry with a pre-determined mind ? 
PANINI the greatest Sanskrit Grammarian, 
PATANJALI his commentator, YASKA author of the 
Nirukta, all in one voice declare that the Vedic 
terms are Yougikas (having etymological mean- 
ings. There is no reason why this rule should be 
ignored when interpreting the term under con- 
sideration. Even Max Muller in his Hibbert 
Lectures, page 214, says :--“ Its etymological 
meaning being forgotten deva became a mere 
name for all those bright powers and the same 
word lives on in the Latin deus and in our deity.” 
In the same work, pages 4 and 5, the German 
Professor writes:—Before the Aryan languages 
separated * * * there existed in them an expression 
for light, and from it, from the root diva, to shine, 
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originally bright. Afterwards deva was applied 
asa comprehensive designation to all the bright 
powers of the morning and the spring, as. 
opposed to all the dark powers of the night and 
the winter: but when we meet with it for. 
the first time in the literary documents, it is 
already so far removed from this its primitive. 
elymological meaning, that in the Veda there are 
put few passages where we can with certainty. 
translate it still by bright. The bright dawn is 
addressed in the Vedas as deviushas, but it must 
remain doubtful whether the old poets still felt 
in that address the etymological meaning of 
brightness, or whether we ought not to translate 
deva in the Veda, as deus in Latin, by God, kow- 
ever difficull we may find it lo connect any definite 
meaning with such a translation. Still, what we 
know for certain, is that deva came to mean 
“God” because it originally meant ‘bright’ 
* * * + * al e 

So Prof. Max Muller saw that deva was derived 
from diva, to shine and originally meant ‘bright.’ 
But he saw no further, and had to surmise and 
conjecture, had to feel “ difficulty in connecting 
any definite meaning.” It were better if he stopped 
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If his interpretations are correct, then certainly 
the Vedas teach debased polytheism, nay Hethen- 
otheism and even all base superstitions * insulting 
to the one true God; and as such should be 
shunned. But we ask ourselves, is it so? Let us 
correctly study the meanings of the term deva 
and we feel sure our very grave doubts will be 
removed. Through this pamphlet we propose to 
place before our readers the etymological mean- 
ings of the term deya and then quote certain 
hymns where the term has been used in the Vedas, 
and to explain the sense in which it has been 
used in those places quoting reference in support 
of the correctness of our conclusions. 
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ETYMOLOGY 


Let us first take up and consider the etymology 
of the term deva. The word is derived from the 
root diva (fax which according to PANINI (vide 
Dhatupatha) has ten meanings :一 
fe Asi ۲۱۲9۲۱ aaen afagfa Maaz uu afa afaa | 

Diva means (1) 5۲-10 operate (2) fafardar—to 
wish to conquer (3) &mw—to transact or work 
(4) gıfa--to shine (5) afa—to praise (6) #te— 
to rejoice (7) ««—to punish (8) mu—to be sleepy 
(o) mfa—beauty, and (ıo) fê which has three 
meanings (10/1) mr to know (10,2) wad to move 
and (10/3) rfi to receive. 

In Wilson's Sanskrit English Dictionar we: 
find $a m. 1. a deity, a god, 2. a king, in poetical 
TEYR 3. A husband's brother : see 88 4. A 
cloud, 5. A fool, a dolt, 6. A child, 7. A man 
following any particular line or business. 8. À 
spearman, a lancer, 9. Emularion, w ish to excel 
or overcome. 10. Sport, play, ir. A term or 
surname applicable to a Brahman ; also to a man 
ofthe Kayastha class. n (3) an organ of sense 
&c. &c". Wilson derives the term from fea to 
play (in heaven &c.) 
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lexicon gives the following meanings to the term 
after deriving it form diva : 1, wat g3 (Immotral 
deity) 2. arfa (king) 3. «à (sovereign) 4. Ra (cloud) 
5. 2۲83 (organ of sense 6. mê (mercury) 7. 
mmu 18116587 (surname to a Brahman) 8. 0 
(a species of pine) 9. ya venerable) ıo. AF “light 
or beauty) 11. 1 (God). 

The compiler of Shabdakalpadruma : derives 
deva from diva Fifa wra mela (merrily playing) 
and interprets it as follows : 1. qat (deity 2. ۲ 
(King) 3. fu: (cloud) 4. ame (mercury 5. ۲ 
argarfaae: (Surname to a Brahman) 6. ‘fem (priest: 
7۰ mawan ۱56۲۹8: (a particular title to Kayastha 
&c.) 8. Trio (a) «rr (giver) (b) ehafaar (enlightener, 
explainer) (c) وچ‎ ( Illuminator ) 9. vishnu 
10. ۰5۲۲55 (Great God). 

This is what the Grammarians and the Lexi- 
cographers have to say Now we turn to Nirukta. 
YASKA the author of Nirukta is certainlv a great 
authority on the Vedas, in spite of Max Muller 
trying to belittle him. Not only was YASKA much 
nearer to the period in which the Vedas were 
more read and better understood, which fact by 
itself ought to give him greater weight; but we 
would find that his conclusions are mostly correct 
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Had the Vedic students only followed in his foot- 
prints they would not have found many ۰ 
“obscure.” or found themselves driven to the 
painful necessity of admitting their weakneeses in 
so many terms. Solet us see what Yaska has to 
say on the word. 


YASKA IN NIRUKTA 
In Adhyaya VII Khanda ı5 saysthe Author : 
Sa} 217151 dieere gari ۲ ۲ 
which rendered into english will stand thus :— 

Deva (is called so) by giving, by illuminating 
by enlightening (explaining), and by being in 可 
place. si 

The late Prof : Gurudatta puts it thus :--“that 
whatsoever or whosoever is capable of conferring 
some advantage upon us, capable of illuminating 
things, or capable of explaining them to us, and 
lastly the Light of all lights, these are the fit 
objects to be called devatas" 

So, in short, we can very well say that 
whatsoever or whosoever possesses useful and. 
brilliant qualities may be termed deva or devaid. 

It may not be out of place to quote what Prof : 
Max. Muller himself had to admit:—‘ Deva 
meant0. 4riginmaliw ۲ ghéctioandgiinathiagangder ; 
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meaning bright it was constantly used of the 
sky, the stars, the sun, the dawn, the day, the 
Spring, the rivers, the earth ; and whena poet 
wished to speak of all these by one and the same 
word by what we should call a general term he 
called them all devas. When that had been done 
Deva did no longer mean “the Bright ones", but 
the name comprehending all the qualities which 
the sky andthethe sun and the dawn shared 
in common, excluding only those that were 
peculiar to each”. j 

Do not these lines substantially support what 
we have said above ? 

But then there are the Deva/as of the mantras. 
or hymns? who or what are they ? Devata of a 
mantra is a keynote that helps us in explaining 
the mantra and enlightens us on the subject, and . 
therefore says Yaska :— 

۲۷۲۳۲ eae qaf arafa Mega saat ug'adfeur 
waa) Su erate zena اوه‎ Raa Îne] 
fret nge akaa: uwa wafa ı faam o ` 

The late Prof : Gurudutta renders the: above 
into English thus :— i E 

“Daivata is à general term applied to those 
substances whose attributes are explained in a 
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it is known which substance it is that forms the 
subject of exposition in the mantra, the term 
signifying that substance is called the devaiah of 
that mantra". 

Daivaia is that (substance) whose attributes 
are described, that is, whatever names in any 
particular mantra denote any meaning, that is the 
devala of that mantra (Rig Veda Bhashya 
Bhoomika page 61). 
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INTERPRETATION OF THE TERM 
DEVA 


Keeping in view the etymological meaning 
let us now consider how the term. deva or devala 
can be fairly interpreted or translated when it 
occurs in the Vedic mantras. We have not to 
go far to find it being used in the Vedas. We 
just open the first page of the Rig Veda, read 
the very first line of the first mantra in the first 
Sookta, 

fuat 1565 que Ta afaa | 

۷۱۹۲ xa wr n 
and we find the term devam, (Sad) 

Before trying to find the meaning of the term 
we should know what Rig Veda is. Rig is 
derived from Zagat (to praise, to describe the 
qualities etc.) The work, therefore, which des- 
cribes the qualities, actions, and nature of things 
is named Rig Veda. Along with this we must 
always bear in mind what has been said before, 
that we use all the terms in their etymological 
meanings. 

Now in the above mantra devam is an adjective 
of Agni. By agni all European scholars, nay 


even some Indians w ve. 
CC-0. Jangamwadi Math cold on BER; AE Ee mptedint a 


INTERPRETATION OF THE TERM DEVA I3 


trauslation of the Vedas, seem to understand 
* Fire". They could not see in the term anything 
beyond that. 

We find Agni is the devala ofthe hymn, i. e., 
Agni is the subject matter discussed by this Richa 
(description). The author, be He the Creator 
Himself or a savage agriculturist (sitting by the 
side of Indus), considers Agni to be of utmost 
importance and gives it predominance to every 
thing else and so takes it up first. Agni deserves 
it too. 

Agni, meaning fire that we daily see in our 
hearths, is certainly an absolutely necessary item 
inourlives and it may safely be asserted that 
our existence without fire would be an. impro- 
bability, if not an impossibility. Then there is 
fire, meaning heat, in everything, be it latent or 
patent: and although the body ofa man, when 
he dies, is described as cold, i. e., devoid of heat, 
it is not quite so. Nothing is absolutely cold, 
not even.ice excepted. So Agni is all-pervading 
and seems to be the life of all beings. The agri- 
culturist ( ? ) may not have a running train or a 
working engine before him, but today we find 
Agni ..propelling motions in diverse ways and 
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Telegraphs etc.) and then can we find fault with the 
-poor old savage agriculturist if he. could just at 
the outset of his lyric songs find in Agni the 
“etymology sfa wa to move", or ayfa ww وود‎ 
“moves forward", or- agafa qw: gati (know 
ing, moving and : realising ) and worshipping ? 
But certainly he would be a wonderfnl savage 
"singer to be possessed of such wonderful foresight ! 
“The adjectives show very clearly that not 
only the hearth-fire was meant, but =nfadt «fa 
heat electricity was also intended (vide NIRUKTA 
VII. 16). With this meaning the bard. could 
very well say: that Agni could procure all enjoy- 
able things, all wealth and happiness. If with all 
these attributes which scientific researches have 
revealed the savage styled Agni as a deva ۰6 
from giving) how was he to blame? Nor. did 
the mental vision of the savage stop here! 
He could see farther still and realise that there 
was a higher Agni, a greater-lavisher of wealth 
than the perceptible heat or material fire, a greater 
benefactor, -a better Purohita ( priest ), a better 
Ritwija, one Lord of all the Universal Yajua as 
( derived from ISE 1۲ 9 worship, 
bringing together, and gift), this great. universe 


wherein Yajna: is constant] erfor 
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the evolution and the involution, the rain-fall and , 
the absorption of water by heat or rays of the sun, 
the distribution of sweet scent and its dissolution, 
the birth and death. Yes, the Lord of this 
Universal Yajna, the great fountain of all wealth, 
all enjoyments and. all bliss; and just con- 
sider, if all adjectives mentioned in the mantra 
apply with equal force to the All-merciful Father, 
*the God, and if even in that sense the author 
called Agni a deva he was thoroughly consistent 
with the root meaning (grama) from giving, for 
everything belongs to God and He alone is 
the bestower of all blessings. We therefore find in 
the SHATAPATHA :وآوود‎ Agni is Brahma. (1. 4. 2. 
11) Again, wfudaret naqfu: | qawê Sar aa” TU ۱ 
(I. 1. 1. 2-5), Agm is the Lord of all observances 
&c. In unmistakable language says the Rig Veda 
itself :— ， 
wa faa Uf ET fea gout quum i 
«wi afan agar agafa ag ۱ 
“Ro R, VRB, 6 
Dr. Bharadwaja renders it into English thus :— 
“He is one, but the wise call him by different 
names; such as, Indra, Mitra, Varuna, Agni, 
Divya—one who pervades all the luminous bodies, 
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preserver of the universe, .whose works are 

perfect ; Matarishwau—powerful like wind ; 

Gurulman -mighty by nature" (Rig. 1. 164 116).. 
Even Griffith puts it thus :— 


“They call him /ndra, Mitra, Varuna, Agni and he is 
heavenly, nobly-winged Garutman, 


To what is one. sages give many a title; they call it Agni, 
Yama, Matrisvan? 


The same thing we find in Yajur Veda 32. 1 
3351077615715135 ۱ 
. 235 X 552 AT BIG: ¥ 7 ıl €: 

“That is- Agni, that is Aditya, that is Vayu, 
that: Chandrama. That is Shukra, thatis Brahma, ` 
that Af and He. Prajpati." 

To cut a long story short, -fire is Agni as Es 
God is Agni. Both are devas having common 
attributes, though in different degrees. If people 
are not surprised to find the adjective “round” 
given both to a-tiny little ball.and the big earth, 
there seems to be no reason why they should be 
surprised to find: both God and Fire styled as deva 
( 31 )— if only right interpretation:is given to -the 
word deva. The difficulty”, the “solecism” and 
all such other things will disappear if only the 
term deva'is not translated: into “God” invariably. 


Bes liat Prof a Mas. allen dimeelfiy or But 


INTERPRETATION OF THE TERM DEVA IO - 


if we always translated Deva in the Vedic hymns 
by God, we should not be translating, but 
completely transforming the thoughts of the Vedic 
poets". “(India : what can it teach us" page 
218). 

If no term equally expressive is found in the 
E :glish language, why not let it remain Deva ? 
Agni, Vayu, and many other words have been 
'allowed to stand in original, and so may deva. 

Agni has other interpretations according to its 
root meaning, and to all meanings deva will apply 
with equal force ; a fuller discussion may, if it 
pleases the Almighty Agui (Lord), appear in a 
separate pamphlet. For the present let us 
confine ourselves to the word deva. 

The word deva next appears in the second 
manira in plural devan (2am). -Griffith and his, 
followers translate the manira thus :一 


“Worthy is Agni to be praised by living, as by - 
ancient seers ; 


He shall bring hitherward the Gods" ۱ 
(1. 1. 2.) 


Now take Agni to mean either the Lord God 
or heat and the passage will convey the sense 
either that God will bring the devas orthat heat 
wi EE fs Gens But what or who are the 


h jer igitized by eGangotri 
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of the word “other” is put before deva as Agni 
himself has been styled as a deva in the preceding 
mantra. So if the devas here used were intended 
to be of the class of Agni deva there would have 
been some such word as “other” put before 
“devas” to differentiate it. But there is no such 
word, so Gods will not bea proper rendering. 
Then what does it indicate ? If it is remembered 
that by the term Fajna (am) in the previous: 
mantra the evolution of the universe is meant 
it will at once be understood how and why 4 
(ritoon, seasons) will be a proper and true render- 
ing of devan (Sara). We have SHATAPATHA 
again for our authority :—szedy Š gari nao ۱ 
We might with equal consistency interpret devan 
to mean Rana farm Maq (brilliant and useful 
qualities and enjoyables). All these are brought 
about by God or with the help of heat and 
fire. 

Again in the 4th manira we find Deveshu 
(888) 

WW a ۳ faga: ۱ 

5 ety ۲۱ ۲۵ 


. “Agni, the perfect sacrifice which thou encompassest about, 


Verily goeth to the Gods" 
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But in the light of the above explanation we 
would translate the manira thus :一 

Agni | Pervading everything, thou preser- 
vest the Yajna where no himsa (hurting used 
broadly) is made and which goes to (benefit) the 
devas. 

Griffith, like so may others of his class, has 
fallen into an error by almost always tran- 
slating Fajna (ag) into “sacrifice.” This is 
absurd. The English word sacrifice is generally 
used by the Western translators to convey the 
idea of killing or destroying something, but 
in this very mantra Yajna is qualified by 
Adhwaram (mat) which means x=, w-feut, 
that is, feat #tavfva', where no killing or destroy 
ing is done, where there is no hinsa (feat) 
(hurting used broadly. However, to come to our 
subject. That the “ Fajna goes to the deva” is 
the substance of the mantra, that is accepted by 
Griffith as well. If by Yajna is meant ordinary 
havan (gam) the meaning will be perfectly 
consistent, even if devas are taken to mean the 
elements, Vayu, &c., all of which possess useful 
and brilliant qualities. If devas mean “learned” 
fast 5 fe Far: (those who are learned are 
devas}, thengthay dom bensGtich yoidihesdhg wap ganid 
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who can deny that if by Fajna this mechanism 
of the universe is meant, it brings to us all that 
we require for our existence, enjoyment and bliss ? 
Who can deny that this working brings round the 
seasons ? So devas can be interpreted into so. 
many ways with perfect consistency. 

We next find the term deva in the 5th manira— 


aga afang: aafaa aaa: Sat ۱ 
Griffith translates it thus — 


"May Agni, sapient minded Priest, truthfuI, most 
gloriously great, 


The God, come hither with the Gods." 

Devebhih (3fw) is plural and means along 
with, or through, or by means of the devas. We 
have already pointed out that the term means. 
learned, brilliant qualities, seasons etc. . Agamat 
(“maq ) means attained. So the meaning will 
be that God or fire may be attained or obtained 
through brilliant‘ qualities or the earned, or it. 
comes along with seasons, or it operates in bring- 
ing useful attributes. No one can say that in the’ 
mantra Agni deva, the Almighty Father is. 
addressed and invoked and requested to come 

with “fires” ! 3 
In this connection I wish to quote one instance 
more, aş 1t Is very amusing, Inithe bptlsanyanira 


‘ 
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of the 6th Sookta we find Devayantah ( qaum: ). 
The mantra reads thus :— E 


Ra anit aar ۲55 faqa dirc: erem ud | 
Griffith translates it thus :一 


“Worshipping even as they list, the singers laud him 
who findeth wealth, 


The far-renowned, the mightly one.". 

GRIFFITH translates Dena sarah into BE 

shipping." 

R. C. DUTTA renders it into “ @aar mam afon” 

(wishing for devata). 

M.N. DuTTA puts it in English tus :一 “ de- 

sirous of seeking the celestials.” 

Sayana understands by it” gaya awa Sean 
Zafra Sada: AIT waza: | 

DAYANANDARSHI connotes it as muaa “aa 
Safari agan i. e men desirous of acquiring 
the brilliant qualities. 

Comparison would show that Griffith's transla- 
tion is peculiar. Why was not the word deva 
translated here into God ? Wherefrom the word 
“worshipping” comes in the translation ? Does 
it not show which way the wind is blowing ? We 
can see with what object the Vedas have been 
translated. It is really a pity that they are thus 


misiütetptetednendváhaseicthat pagceptoy تک‎ 
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Divine Knowledge are fast asleep and allow such 
misinterpretations to go unchallenged ! 

Just see ; Devayaniah is an adjective qualifying 
Girah; girah means learned men; even SAYAN 
Says :—firc: ۲۲ afas wefa qafa sfa fax: | 

The meaning is clear. What sort of fat: Suae; 
that is, desirous of acquiring the brilliant qualities, 

This ought to be enough to show that if we 
would understand by the term desa that which 
its root meanings connote, many hymns that to 
our Western Commentators seem obscure and 
meaningless, nay indecent, will appear to be 
pregnant with good sense. But if one is deter- 


mined to find only nonsense in the Vedas no 
one else can help it. 
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Having discussed in the foregoing portion the 
different root meanings of the term deva and how 
it can be translated, we next propose to show in 
what different meanings the term deza has been 
used in the Vedas giving our authorities for the 
same. It is really regretable that the Vedas are not 
properly studied. The deeper we dive into them 
the more valuable gems do we find in them. We 
might without fear of contradiction say that 
if Vedic treasures are thoroughly searched there 
would be nothing unfound and nothing unlearnt. 
KAPILA and KANADA, PATANJALI and VAYASA, 
GAUTAMA and JAIMINI saw in the Vedas the Divine 
knowledge intended for the weal of the whole of 
mankind. Yes, “full many a gem of purest ray 
serene" this deep ocean of the Vedas bears. It is 
our own fault if we sit on the shore of this deep 
ocean and return home empty-handed. 

To return to our subject. We will now show 
where in the Vedas the word deva is used in 
its different meanings. 

(1) The Almighty Father is deva or devata as 
He is the fountain-head of all brilliant attributes 
and thé Beseesrerefi WHt'blistection. Digitized by eGangotri 
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Says SaAWMI DAYANANDA in his Satyartha 
Prakasha (The Light of Truth) :一 

“Deva (from the root diva, which means to. 
operate, desire to win, work, illuminate, praise, 
please, punish, sleep, desire and know) is one who. 
operates in the universe and governs it and does 
all His works by His own powers without any help 
from others; who desires and helps the good and 
the righteous to win and is Himself invincible, 
gives all power and means to work, who knows 
everything and is just and glorious ; illuminates 
and enlightens all ; is worthy of praise ; All-bliss- 
full, bestows happiness on others, punishes the 
wicked and gladdens the heart of the good, and 
himself enjoys perpetual bliss, who has ordained 
night for all to sleep and rest, and is the cause 
of dissolution, when He causes: souls to rest in 
the indefinable, imperceptible primeval elemen- 
tary matter the frakrili ; whose will is holy and 
who is desired and sought after by the good, and 
who pervades all and knows all”. (Translated by 
Dr. Chiranjiva Bharadwaja). 


13131555 friga fart 5135۲ 01 : 
ù yet wale 295 mawa qu: li Ro te, Ct FL 
Herein deza is clearly used for God, and is 


qualified by Zkak (qa: = one) to qemose.ati possible. 
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doubts. Even Griffith translates the verse as 
follows :— 


“He who hath eyes on all sides round about him, a mouth 
on all sides, arms and feet on all sides. 
He, the Sole God producing earth and heaven, wieldeth 
them, with his arms as wings together". 


aT CE 1751 UA 3 «gef FET | 
331077551 AT GA aa efa 3 ۱ We t wee, 1ı 


Griffith translates :— 


*By goodly path lead us to riches, Agni, thou god who ۰ 
knowest all our works and wisdom, 

Remove the sin that makes us stray and wander; most 
ample adoration will we bring thee". 


See also Rig Veda 1. 24. 1 and 2 quoted infra. 


(2) Agni (fire), Vayu (wind) etc. are called 
devas as each of them has useful attributes. 

sıfuğanı qı Lam wat Saat THAT Saat awî 0 
53133076013701 155 Saat fat Gar ۲ evefaqadet 
Saat KT Zami do 13, ۱ 

The deity Agni, the deity Pala, the deity 
Suryya, the deity Chandra, the deity Vasus, the 
deity Rudras, the deity: Adityas, the deity 
Marias, the deity Vishwadevas, the deity Pri- 


haspati, the deity Indra, the deity Varuna. 
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(3) The learned are called devas from danat 
(erara-giving) as well as from dyotanat (an 
explaining, enlightening). 

Even in the present age Brahmans are called 
Bhoodevah (zar). 


AAT ۷۱۲۵۲ 3۲ STR qenî xv FATT: | 
went a aau fea Sar ۲ fügt wad w و‎ go «$86 VI 
۲355 11615072: wp 8 «weg "Wurm Way | 


WI ST ۲ serran ۲ 77۲675 AFAT ua 
“Upholders of the Law, ye strong 4dityas, 


remove my sin like he who hears in secret. 
Ye Varuna Mitra and all Gods who listen, 


I call to help me, I who know your goodness. 
Ye, O ye Gods, are verily our kinsmen ; Û 
as such be kind to me who now implore you. 
Let not your car come slowly to our worship : 
of kinsmen such as you ne'er let us weary ". 


Grigith. 
Note that in the above devah is translated 
by Gods, 
In the first mantra “Devas” is qualified by “sa- 


Zar wife xf” a Dr. Griffith thinks that in the first 


line Adityas are addressed, so he does not take it 


to be an adjective. If he had translated Adityas 
Into "brilliant" and Jshira into “wise? he would 


have encountered wit i 
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In the fourth mantra though Griffith translates 
devas into Gods, it is perfectly clear from his own 
translation that the Gods are said to be our 
kinsmen, showing that the prayer is made to men, 
and certainly learned men, the Devas. The tran- 
slation, however, is not very happy. 

Besides other mistranslations one mistake is 
clear and palpable. Griffith translates 3157, 5 
afaq by “never let us weary,” while it really 
means, “we may work hard to acquire knowledge 
like you. : : 

sawa gada quu ayigata awa sisia 5 
wem + © 41 gei Bol 

. “O ye devas (learned men)! Proclaim that 
man with one voice your king &c. &c." 
at Rat samun: fU ure i 
Aa araa Kam 31157 gu ۷ e aa ۸ 


a i hich the companies of Gods, and  . 
That wisdom whi P is ue 


D i i i O Agni, make us wise toda 
Even with that intelligence, O 4g; PATHS " 


Griffith. 


Note—Here Devaganah is translated by “com- 
panies of Gods”. It would have been better 
understood had the original been allowed to stand. 
Clearly, “the learned” would be more appropriate 


rendering. 
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Says NIRUKTAKARA VII. 4 :一 
۲61۹۲5۲ ayaq 315 31 3300661 1 


“We often find in common practice of the | 
world at large, that learned men, parents, and | 
alithis, (or those guest missionaries, who have no 


fixed residence, but wander about from 
place to place benefiting the world by their reli- 
gious instructions) are regarded as devatas or 
called by the name of devatas. ; 


In SHATAPATHA we find :-- 


۲۹5۱۲ gr. | 
that is, the learned are the devas. 


(4) Devas indicate seasons. 

We need quote no authority for this. as it has 
already been shown where Devas are used for the 
seasons. (Vide Supra p. 20.) 


(5) The organs of Senses are called devas. 
"ws 37 3 ay Sag ar 1355 vi qêz | 
5515615 ۳۹16 freafeahaafen FHI ۱ de go, ۱ 


“Motionless, one, swifter that mind, —the devas failed to 
. O'ertake it Speeding on before them. 
Tt standing still, outstrips the others running. Herein doth 
AMatarisvan establish Action." 
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So after all the term devas in the above 
mantra could not be translated into Gods, and in 
the footnote Griffith had to write :— 

"The Devas here meaning organs of sense, 
sight, etc.” Why, Sir, how the term. devas means 
“organs of sense" ? Do the organs shine ? Are they 
brilliant ? Why not render it into Gods ? 

The authors of the UPANISHADS understood it 
well :一 i 


LLL! 


可 agar Wart 1۳۳51۲ 1 ۱ Ho LUEI 
“He is apprehended neither by the eye, nor 
by speech, nor by the other senses &c." 
Can it be denied that devas mean organs of 
sense, because they are endowed with useful 
qualities ! 
(6) Deva means king. 
anga a als Manaa: 16۲ EAT 17 ۱ 
320 aga ù wale: ù VANÎ dara Sat: Ho 8, ۱ 


“Ye were not far: we have not left you thirsting; blame- 
less in this our sacrifice, O ۰ 


Rejoice you with the Maruts and with Zadra with the Kings, 
Gods! that ye may give us riches," 


Grifith . 
(7 Deva means Rilwik ( priests) as in 
Rig 9. 96. 6. 
awı Sarat ugd: ۲6 ۱۲ afer ۱ 
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Sayana when commenting on this mantra 
says :— 

Taat dn aifcarefent Karate waht mafa ı 

This is from Dyotanat (explaining things). 

Even Mr. Griffith had to admit in his notes 
that in certain mantras devas mean priests, e.g. 
in Rig 111. 7.7 When writing his note on “The 
willing Bulls" (as translated by him) he says :一 
“The zealous priests who in this stanza are boldly 
called Gods". 

Again, in VII. 1. 22. he translates “Sag "ویو‎ 
into “which Gods have kindled : and in the note 
explains his translations by adding “lighted by the 
ministering priests.” Again, when translating the 
20th mantra of book IX hymn 62, he translates 
the word deva into Gods but in the footnote puts 
Gods, devah : the priests. 

Once again, Mr. Griffith in X. 122. 7 translates 
the word deva into Gods, but in the foot-note 
says :—“Gods : here meaning priests," 

Can there be any better and clearer admission 
of the fact that the word deva means also a priest ? 
But may we ask why in the translation the 


word devah was not translated into priests or- 
Ritwik ? | 


8 
VR Man GENE, ROBB aE deuasrapirthey 
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have brilliancy and useful attributes in them ; who 
can deny that without the light of the sun, or 
without the nourishing attributes of the rays of 
the moon many advantages that humanity or the 
vegetable world derives will be lost ? This is 
from Danat (giving. Besides, they illumine the 
world, deepant (illuminating). 


17137 ۲5۲ ATT FATT ۹۱ 
feceris afar ۲2۲ Aafa yaaa qar Ro t, RA R I 


“The glorious, resplendent sun, (Deva Savitar) 
who gives life and energy to all the world—animate 
and inanimate—through rain and solar rays, and 
makes all physical objects visible, attracts all other 
planets and rotates in his own orbit but does not 
move round other planets" Dr. Bharadwaja. 

This mantra appears in Yajur Veda also 
. Adhyaya 33 mantra 43. : 

Griffith, when translating this mantra, keeps 
the word Savitar in tact, but translates deva into 
God. In his footnote he says Savitar is sun. 
If he could see that deva, when put before Savitar 
(Sun) as adjective, can only mean glorious, illumi- 
nating according to the root meaning, he would 


not have translated it into God. 
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Again. 
gaa aA: FF ad HAT ۱ 


sip uan; wadî: faar:1 o ê, RR, 81 


“Let all the people celebrate the rite of Savitar the God, 
Sweet unto us he waters, Plants propitious". 


Griffith. 


Here again Savitar (Sun) is called Deva. Men 
are to celebrate the rite of the sun and the result is 
given in the other half of the manira ; that is, the, 
waters will be sweet and plants propitious ! We 
cannot help noticing- here that Mr. Griffith has 
kindly translated apah into "waters" and shivah 
into propitious. He 'might have, as he has done 
in many places, put mu; as afa and faar: as Sivas 
and called- them some “Gods”. 

Still clearer we find in 


5۲5۲ ۲۲۲ x agfa Ew qaz” | 
111۳15 fawqui Rog, yo, c1 


"Seven Bay steeds harnessed to thy car bear thee O thou 
: far-seeing one. 
God, Surya, with the radiant hair", 


Griffith. 
Note—"deva Surya” is translated by “God ۰ 


(9) Devas are our parents, and spiritual guides, 
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Sar: faa: fad Gara A afer AA wae ¢, ARA, 81 


“Gods are the Fathers and the Fathers Gods. 
; I am the very man I am". 


Griffith. 
It requires no exposition, so plain it is. 
In an UPANISHAD we find :一 
ATA wa, fia wa, madi aa, fifa vay 
dfadaufango mo 1111 
which means :一 
Be my mother a devata. Be my father a 
devala. Be my teacher a deva, and be my guest 
` a deva. : 
(ıo) Deva means cloud. 
75 at Gar wusipa wıfew ۱ 


a4 55٩ 168۶5 gaa fM U We 4, too, R I 


“That water, Upiivakas which Gods poured for you on 
thirsty land, 


With that same water sent by Gods, drive ye away this 
po:son here", 


Griffith. 


Though Mr. Griffith chooses to translate deva 
into Gods, yet to any reader it will be plain that 
deva here means *'clouds," pouring down water. 

Our meaning gets confirmation from 

Wa que wfua a 73 Şu 1111 qu | 
q rp ue qa 55: 7۲665: a 371166 ۸۱ 


AFIT 3; 229) ۱ . 
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that is, “even when land is properly cultivated, 
seeds sown and deva (cloud) seasonably pours down 
rain, still we often hear that crops may not grow. 
How could it be true, as I think, unless everything 
in this world is governed by destiny." 

The above, we think, is enough to demonstrate 
the proposition that the word “deva” has many 
different meanings and it will not be correct to 


translate it invariably into Gods which will thus 
- be misleading. 
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DEVAS: 
THEIR NUMBER AND CONSORTS. 


Some commentators have been dazzled, not so 
much by the brilliancy of the devas as by their 
number which they find in some of the mantras 
of Rig Veda, and this, they say, supports their 
theory of polytheism and kethenotheism in the 
Vedas. They further get strength from certain 
terms occuring in the Vedas which they presume 
tobethe names ofthe consorts of some of the 
devas.. Let us examine this. 

The number ofthe devas that they first come 
across is "thrice eleven". They refer usto Rig 
Veda 1. 139. II which reads thus :一 


. 5 Farî ara a ۱ 
wp fa 1۳۶۲۲5 qı 8 aI 156 en t 
“0 ye eleven Gods whose home is in heaven, O ye eleven 
who make earth your dwelling, 


Ye, who with might, eleven, live in waters, accept this 
sacrifice, O Gods, with pleasure". 


Griffith. 


There is, however, nothing to be astonished 
at, if only we keep in mind what devas mean. 
The point will become clearer still from what 


follows, and for this we would refer our readers 
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to an anterior mantra of the book in which 33 
devas are mentioned. The mantra reads thus :一 


"wr araar fafataretice 33672117 aytaafzar i 
1711361۲۲۶ Aifa wd Qud 33۳0 vana guo 2, 88, او‎ 


We would generally take Griffith's rendering 
for discussion. He translates the above verse 
thus :— 


"Come, O Nasatyas, with the thrice-eleven Gods, come 
O ye, 4swins, to the drinking of the meath, 
Make long our days of life and wipe out our sins: 
ward off our enemies; be with us ever more." 


Aselsewhere so here the difficulty is self-created. 
The words Nasatyas and Aswins, we believe, 
confounded the translator. But we really do not 
know why these gentlemen are so anxious to find 
Proper names in the Vedas, The word Nisatyas 


is very simple. The later commentators had 


certainly before them some earlier commentaries. 
Mr. Griffith must hav 


€ perused them. Now let 
us take one of those old commentaries and see 


what it says, 
SAYANA while commenti 


Says ۰-3795 (fr 
ipclearenstiliadi nad ler ga a a Da gt he 


ng on this manira 


preceding manira, 
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the 7th mantra of this very Sookta, wherein he 
writes :一 
we, agami q aaa 7 Wael ۱ 
and in support of his view quotes YASKA :-- 
ده‎ amaa faia: ۱ 


L4 


who has further to say :— 
were ndara framav: (ibid.) 


. In the face of all these how could not any 
one see that the word means “truthful and pure,” 
we wonder! Even Mr. Wilson in his Sanskrit 
English Dictionary derives the word from a not 
and waa impure, although it means, according to 
him, the two sons of Aswin. 

This much about the word JVasatyas. Now 
let us see what the word Aswins means. It is 
derived from ws nêt ( pervading) and is used 
in dual. Some interpret it into "heaven and 
earth", some “day and night,” some “sun and 
"moon" and so on. (Vide NIRUKTA XII. 1). Again 
some interpret it into :一 
نامز باب هب‎ verti i frame tut 

The substance of the above passage from 
NIRUKTA is that itt and ga Ag are two names of 
Ashwi. mê) (Jarbharee) means aart (Bharlarau) 
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that is, protector or holder, which means those 
men or substances that have the power to 
protect or hold ; and qw (Turpharitu) means 
wart (Hantarau).that is, destroyer or dissector,. 
which means those men or substances that have 
the power to dissolve another, or mix or unmix 
gas, heat, electricity etc. 

„ In the text before us the word Aswin being 
qualified by Nasatyas (truthful and pure) it cannot 
be denied that it denotes some living beings, or, 
substances that can be mixed or unmixed etc. 
Neither “heaven and earth’, nor ‘day and night’, 
nor ‘sun and moon’ etc, are living beings nor 
such substances. So it is plain that none of these 
was referred to in the text. The last meaning 
given above, however,.fits in quite easy. There- 
fore, here the term Aswin must be taken to mean 
those men or substances that have the power to 
protect or hold, or to dissolve or dissect etc. 


Havingthe above in view, the verse would 
mean :一 
“Ye truthful, and 


: pure Aswins (experts in 
making gas etc.), 


come here with the 33 devas 
to drink Madhu (something sweet), wipe out 
our sins, ward off our. enemies, apply yourselves 
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But who are these 33 Devas ? Let the Vedas 
answer. Rig Veda, 1st Mandal, 45th Sookta 
says :一 


awı 1q Re 52 ۲ Sa) wem uw am agen’ 
WARM! Wo ۸ 


In his translation of this Griffith puts worship 
for yaja (ax) but we know yaj ( qs, ) means 7 
3۳] «Ñy (worship, combine and give). 
The word in this mantra certainly does not mean 
to worship, it means to combine, or collect, or 
bring together; for, it would be absurd if in 
the mantra Agni were requested to worship 
Vasus etc. Taking, therefore, the word yaj to 
mean to combine or collect or bring together 
the manira in English would stand thus :一 

“O Agni (learned) ۱ iha (in this world) yaja 
(bring together) Vasus, Rudras, Adityas and 
Ghritprusham and pe cae Swadhwaram 
Janam ‘to men) ". 

Now, what and how many are these Vasus, 
Rudras, Adityas etc.? It is well known to 
Sanskrit scholars, and even Western translators 
admit it, that Vasus are eight [and “were at 
first personifications of natural phenomena, " 


(Griffith Rig Veda page 40 note). Why not now? 
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or at least in this mantra ?] Rudras are eleven 
and Adilyas twelve in number. 

Says AITAREYA BRAHMANA :— 

aafe mee: dua mafa seda! Wet qus TATE OF 
wien fT: aafaa 5 UZ, UTA urn FAUT: R, % (<) 

There are 33 devas who are somapas and 33 
who are asomapas. The Somapas are 8 Vasus, 
II Rudras and 12 Adityas, 1 Prajapati and 1 
Vashat&ara. 


I. The eight Vasus are:—(t) the heated 
cosmic bodies (2) the planets (3) the atmos- 
phere, (4) the superterrestrial spaces, (5) the 
suns, (6) the rays of etherial space, (7) the 
satellites, and (8) the stars. 

These are called Vasus because these eight 
are the abode of all those that “live, move, and 
have their being”. (gfeaaz aq) 


II The eleven Rudras are the ten pranas 
(nervauric forces) enlivening the human frame 
and the rith is the human .Spirit. These are 
called. Rudras because when they desert the 
body it becomes dead and the relatives of the 
deceased, naturally, begin to weep (from. rud to 
weep). . 
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months as they cause the lapse of the term of 
existence of each object or being. 

IV. Ghrilaprusham means sprinkler of water, 
SAYANA interprets it smaa Sam. It may be 
fairly translated into Indra, or Sun, electricity or 
great heat or force. JManujalam, as interpreted 
by SAYANA, would mean nmufamarfgan (created by 
God), 

V. Swadhwaram from su+Adhwaram, means 
useful yajna, that is, Prajapati because by yajna 
mankind is benefited through purification of air 
and water, and growth of vegetables etc. 

So adding 8 Vasus, 11 Rudras, and 12 Adityas 
and 1 Zudra and 1 Parjapati we get the number 33. 

Let us see what the next mantra of the same 
Sookta says. It reads thus :— 


۲۳۱۹۲3۲ eae Far nî fat; | 

Wives Tal qerafelrmımı aq ı we gp sh R! 

“ O Agni, (learned)! who are endowed with 
Swiftness etc. and are honoured by speeches bring 
you those thirty three, certainly, for learned, who 
are mindful of, and seekers after truth, and who 
bestow happiness on the giver.” 

Now reading the two mantra together, does 
it leave any doubt that the 33 devas are as des- 


cribed above ? 
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Read one more manira of Rig Veda. 


qami agai Xfi 8 Sarat a fefe ۲۱ 


A NG‏ ن کت نے ات 


Wer Wang aR AGT 10156 5 AMARA Mon BEN ۱ | 


“J, asa God, ne'er violate the statutes of Gods, of Vasus, 
Rudriyas, Adityas, 


These Gods, have formed me for auspicious vigour, uncon- 
quered and invincible for ever." 


Griffith 


We would like to put the verse into English 
thus : 

Devo (Fr) God devanam (Saat) of the 
devas, Adityas, Vasus and Rudras minami (famfa) 
I destroy za (s) not dhama (uta) locality te (8) 
they Bhadraya ( zm) for their good adore 
Shavase (awê) or revere ma (a) me, ever un- 
conquered and invincible. ; 

Our this enumeration is supported by the 
UPANISHAD. In answer to a question put by 
VIDAGDHA SAKALYA as to who those 33 are, 


YAJNAVALKYA says :—“The eight Vasus, the — 
eleven Rudras, the twelve Adilyas, they make |. 
thirty one, and Zndra and Parjapati make thirty — 


three” (Bri ; III. 9.2). In the lines that follow 


there, we find the Vasus etc. named. SHATAPATHA - 
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A writer says :一 “In time the number very 
much increased and in verse 9 of the gth hymn 
of the 3rd Mandal the Gods have been spoken 
of as three hundred, three thousand, and 
thirty nine in number." He quotes the manira :— 

afer drasarafa' fina wm T1 3.461 

This puzzled the writer and in his anxiety or 
blinded by preconceptions, he thought that Vedas 
teach the worship.of 3339 Gods. How strange ! 
Where is the word “worship” in the mantra? 
We would discuss the word worship later on. 
For the present, let us confine ourselves to the 
number. The number would never have con- 
founded the writer had he only remembered the 
meanings of the root dwa. lt has already been 
shown what different meanings devas can 
have. So we may at once say that devas, 
are “all thàt-cam form the subject of human 
knowledge." . (PANDIT GURUDATTA) So why 
3339, the devas are innumerable ! See SHATA- 
PATHA 14. 6. II faa mada, “Vishwadevas are 
infinite.” As to the meaning ofthe. mantra in 
question and to the number of devas mentioned 
therein we would refer our readers to BRIHADA- 
RANYAKA UPANISHAD once again, where when 
VIDAGDHA SAKALYA questioned RIsHI YAJNA- 
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VALKYA, “How many .devas are there ?” 
YAJNAVALKYA replied, “three and three hundred 
three and three thousand." Further during the 
discourse SAKLYA asked "who are these three 
and three hundred, three and three thousand ?" 
and YAJNAVALKYA answered “they are only the 
various powers of them (that is of the thirty three 
devas); in reality there are only thirty three 
devas.” (III. 9. 1. and 2) 

Even SAYANA when writing his commentary 
on the manira in question refers to the authority 
in BRIBADARANYAKA. 


But why the devas are so styled the Vedas 


themselves reply :—qeadt wfafuddi «wur 5 
۹65۲۷: ll We 10, ê3, 81 
Lookiag on men, never slumbering, they by their deserts 
attained as Gods to lofty immortality. 
Griffith. 
Note —4drhana—means by worship, by de- 
votion, 
Again :— 
ûn Sar ۹۲۵ wê xwazan fs | 


AMAN qaqe da qeler aaa aqar zanan: | 
CC-0. Jangamwadi Math Collection. e by eGangotri 
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* May we, fame-seekers, reach the world of virtue by 
service of Garma and through fervour, 


Whereby the Gods went up to heaven, the centre of life 
eternal, having left the body." 


j Griffith. 

Note:—Tapasa is rendered into ‘through 
fervour’, and deva into ‘Gods.’ 

It is useless to prolong the discourse. From 
what is said in the BRIHADARANYKA UPANISHAD 
and in SHATAPATHA BRAHMANA it is clear what 
the number 3339 indicates ; and what the thirty 
three devas are. The discourse clearly shows that 
from “three hundred three and three thousand 
three," the number was reduced to thirty three ; 
from thirty three, again to six (Agni, Prithivi, 
Vayu, Antariksha, Aditya, Dyu) ; from six again 
he reduced the number to three (the three /okas, 
worlds , from three to two (food and breath from 
two to Adhyardha (the universal electricity, the 
sustainer of universe known as Sw/ratama) and 
from Adhyardha to ONE (asit $a sfa a safer ) 
One God and He is the Brahma and they call him 
THAT > 

The procedure adopted is not novel. If one 
has to point out the moon hidden behind the 
branches of a tree, he says, look at the tree, then 
says, look at that branch, and then says, look 
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between those branches of tlıe tree, and then 
points out the moon through those branches. So 
here. : 

Now letus look to the Devapatnis, the so 
called consorts of the devas. ` 

If once the term devais rightly - understood 
there willbe no difficulty in knowing what is 
meant by the devapainis. ‘Why, if the learned 
men (devas) have their consorts no one need 
grudge ! And, if we are not surprised to find in 
the vegetable kingdom Pollen and Ovule why 
should we be surprised if those that have sufficient 
power to understand find the male and .female 
elements in the natural phenomena ofthe uni- 
verse? And how else could they be described ! 
Take for example the terms Hotra, Bharati, 
Varuiri, Dhishana, mentioned in the roth mantra 
of last Mandal, Sookta 22 of the Rig Veda. 
No, not only these but even Indrani, Varunani, 
-Agnayi are named in the rath mantra ; and this 
was enough for the neotranslators to establish 
that Indra has his wife Indrani, Varuna his 
Varunani and so en. But if we once understand 
that Indra, means sun, electricity or the wind, 


Indrani would mean the Shakti (power), of Indra. 
Ma en 的 PIPE wh is the husband 
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God of' Hotra ? of Dhishana ? Mr.: Griffith could 
very conveniently say: that, Indrani; Varunani, 
and . Agnayi are: respectively the consorts, of 
Indra, Varuna, and Agni’; but he had: to, admit 
that Bharati is Holy speech ; "Varutri, she _ who 
is chosen, the excellent ; and Dhishana is. said to 
be a synonym, of Vani or Vagdevi, the Goddess of 
speech.” „In giving his note on Hoira he says :— 

“Hotra is.called the wife of Agni or the personified 
invocation.” May- we ask if Agni had two wives, 
Hotra'and. Agnayi, Or these two are the names 
of the same lady !. . We have to read between the 
lines and put a reasonable construction to the 
mantras, forgetting for a moment that the hymns 
are the songs of the rustics. Read the ııth 
mantra of the same Sookta :一 


giaa ae: waa wu] 1:, o‏ ۳۲۶ ر 
SÉTAN: AUN YIR ;‏ 


Griffith translates it thus — 


“Spouses of Heroes, Goddesses, with whole wings may 
they come to us with great protection and with aid. 


“Spouses of Heroes, Goddesses.” Need we say 
that here the wives of the learned men, who 
-are called devis, are invited ? Does it not suffi- 
ciently show “what is indicated by devis and 
.devapatnis"? If we study the Sookta properly we 
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will find, that. after.  describiag. tlie- qualities of 
electricity, itteaches mechanism and invokes the 
elements and their powers (Shaktis), also the 
wives of the learned to help them. in their arts! 
The .whole mistake arises from the meanings of 
the terms dev« and devi, and the mistake is. 
enhanced by a wrong interpretation of the word 
Somapitaye which is understood to mean to drink 
the soma but which in reality means for securing 
the source of bliss (hawa qure Had wma). Our 
meaning gets further support from the word soma- 
patama used in the 1st mantra of the 21st Sookta 
where it is used as an adjective of Indragni. 
Even here Griffith translates somapatama into 
"chief soma-drinkers." The word really means the 
protectors of the vegetable kingdom. This how- 
ever, will be beyond our present scope. So we 
take up our next head. 
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THE ONE DEVA OR MONOTHEISM. 


The first question that arisesafterthe preceding 
discourse is whether these thirty three, or for the 
matter of that three thousand three hundred thirty 
nine devas are to be worshipped ? Whether there 
are so many Gods (so many centres of a circle ?) 
or whether the Vedas teach the worship of One 
Supreme Deva ? 

To some ofthe writers monotheism seems to 
be a later development in the Rig Veda ; but to 
us, looking through the glasses of the ancient 
sages, the Rishes, who made the Vedas a special 
study, who did not approach the Vedas with any 
preconceived notion, who did not see the Vedas 
with their material eyes, but looked at them with 
their psychological eyes, with their interual sight. 


To us there is in the Rig Veda no Polytheism, no . 


( 


i 


Kethenotheism as some commentators see, though -` 


they do not quote a single authority from the Vedas | 


themselves for their this opinion. Even here I 


i 
j 
Û 


challenge any one to point out a single mantra | 
in all the four Vedas advocating the worship of i 


more than one God. We clearly and uniformly, if 


throughout the four Vedas, find monotheism, pure | 
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and simple. Mr. A. C. Sen who holds the theory 
that “of the physical gods, the Heaven and the 
Earth appear to have been the oldest," finds himself 
inan awkward corner when he finds the very 
first asia ofthe Rig Veda lauding Agni. In 
order to give: credence to his theory he makes a 
unique statement and says that “the hymns of the. 
Rig Veda have not been chronologically arranged,” 
but for this statement he gives evidence, neither 
internal nor external. Until and unless Mr. A. C. 
Sen or his co-believers can unimpeachably establish 
their theory, certainly no one has the right tó 


,doubt the arrangement of the hymns as they 


are found, on mere surmises | And that only to 
suit ones oin notion and. classification ! 
Rig Veda begins with describing Agni which, as 
wé have shown by reference to etymological 
meanings, indicates the Great Almighty Father, 
as well as the ordinary fire and electricity ; and 
it has also been shown that all the adjectives 
given in the mantra suit eitlier meaning of Agni. 

We have already said that looking through 
the glasses of the ancient seers of the mantras, 


ee ae find the worship of many - 
. only on T pcd 
ciralejarigamwadi Math collectos IS of, this, mpiyersal 
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merkî MATA sema TFT | 
sir ur akad 1۳۳106 a 531 wm wq we RA 
` ê êw” NENGA seme aqê qeran | e 
TA mer 3 qızîfani € ERA mat ¥ 1 3 
Asked in the first mantra (1. 24. 1) as to “who 
is the God whose sacred name among the im- 
mortals should we know, and who shows us 
again our father and mother on this mighty earth," 
the second mantra in answer says :一 - E 
“ It is Agni, the first among the imperishables 
—(God, soul and matter), whose sacred name we 
should know. He shows us again our father and 
mother on this mighty earth." i 
- We read in Rig Veda.. -. 


TAn sagahi faa farê wu? aan | 
. . ۳۳7 wer 35 aa ara ۲ IU GFA | wo 1, Ee, ¥ 
which even Griffith had to translate thus :— 


-. * Him we invoke for aid who reigns supreme, the Lord 
> of all that stands or moves, inspirer of the soul, 


"That Pushan may promote the increase of our wealth, ۲ 
our. keeper and our guard infallible for our good. 

In the .I64th Sookla read the very transla- 
tion of Mr. Griffith; you will find the guestion, 
“what was. that One who in the unborn's image 


‘hath established and fixed firm these world's six 
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regions?” (1-164-6); and after a short discourse 
the savage bard-says :一 
XT qui IT FETT erm ww ufo ۱ 


ata: tag IEA FATT | we t, tes, ` 


“Two birds witn fair wings, knit with bonds of friendship 
in the same sheltering tree have found a refuge, 


One of the twain eats the sweet Fig tree's fruitage ; the 
other eating not regardeth only.” 


What are these two birds and what is this 
tree? Note that one bird eats the fruit of the 
tree, and the other without eating is a mere 
looker on. Need we say ın so many words that 
the one bird is the soul and the other the 
„Almighty Father : their plumage are their good 
qualities and the tree is the Material Cause of the 
creation. The soul enjoys the fruit of his actions 
and God without being affected by consequences 
Only witnesseth the whole Situation. Read - 
mantras 21 and 22 and this point will be clearer 
still. In 21st mantra we find “fager ۲77 ۳ 
oi و‎ it into “universe's mighty 
pis n this Keeper be other than the 
È i p of the universe? SAYANA 
5 Wa distinctly says, it is Parameshwara 

the great Lord”; but Griffith says it may be 
Soma; and Griffith is «an موه‎ gan.” 
Whenantargo tlh Gaston, and compa: e it with 
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Griffith's translation we cannot help laughing. We 
propose to put the whole thing before our 
readers :一 


RA ۲5 8 2۲۲ wfa fa? ۱ 
awu qe faan aftafa q 55 IR amar ۱ 
We first put Griffith's translation :一 


“Upon what syllable of holy praise-song as :twere 
their highest heaven, the Gods repose them, 


Who knows not this, what will he do with praisesong ? 
But they who know it will sit here assembled. 


In “The Wealth of India” by Mr. Manmath 
Nath Dutta the author translates the verse thus :— 
“all the Gods have taken their seats upon this 
supreme heaven, the imperishable (text) of the 
Veda : what will he, who knows not this, do with 
the Veda: but they who do know it, they are 
, perfect." 

If these translations are correct, they would 
indicate that one who knows that the * Gods re- 
pose, or have taken seats on the syllable of holy 
praise-song, or on the heaven, will have perfect 
knowledge, and the praise-song (Richa) cannot 
help him who does not know this. But what do 
we really understand by this. Ah—deeper mean- 
ings, higher sense, loftier ideas, contained in the 


mantra were not searched for! Yes, we too re- 
CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


36 `?” ° VEDIC DEVAS 


Det عمج‎ (what will the Richas do !) Yes, 
We'too say that those who never study the mantra, 
properly, the mantra cannot help them: Even 
SAYANA has given a different meaning to this: 
manira,  NIRUKTA, of course, has given many 
renderings. See XIII-10. Space would not per- 
mit a discussion of them all so we shall be content 
with the following one rendering as it appears. 
to us to be the best meaning and consistent with: 
thé foregoing mantras: 
“In Him who is thé essence (Sára) of Rik, who: 
is imperishable and thé mighty Pervader all the 
devas reside. What will the Richas do unto him 
Who does not know Hini. They who know Him 
سس‎ in Him. (Sit near Him or reside near Him.) 
| "In this very Sookia we find the mantra which 
| even the Western Scholars have to admit to be 
| monotheistic, namely, stanza 46th which we have 
| already quoted; But is this the end of the Rig 
i e Where only the Western eyes could see 
H monotheism ? No." It is only at the end of the 
| 18 mandala. Na T ODE » 
5 2 "Ir kev important question natural 
devas fort Wê "hive aia ta da 
these. sandea ingan lecion Ob n. ARTA doom a 


epeat but notin the same 
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terms we find another authority to : Support our 

view. Says Atharva Veda. , . eg 
aw afet ur we? at 1۱ 
۳۳3۲۵۲25 5 wwfadifay: 1 te, o, «o 


“The three and thirty Gods within his body were 
disposed as limbs.: 


Some, deeply versed in Holy Lore, some know these 
three and thirty Gods.” 


Griffith. 

` Who i is this Ais in the phrase within his body? 

Read. manira 24 preceding and you find the 
answer there. 
7555۲ 3763 were ۱ 9 

Ti 5315 farq wera’ 5 AA firaran | Yo, ©, 38 


* Where the Gods, versed in Sacred Lore, worship the 
loftiest Power Divine.. 


. The priests who knows, dmm face to face may bea sage 
23 who knows the truth.” 


‘Grigi th. 


+ 


İn both then verses Brahmaviduh is translated 


into. “versed in sacred lore ;" that is “knower of 


true theology. ۶۶ Inthe 24th mantra Brahma is 
translated into “Power. Divine” . Would not to an: 


Indian, nay, to ` others. too. the meaning _become- 


dT if the mantras were put into english 


thus —“Where Brahma knowing devas worship: 
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the Loftiest Brahma (Supreme God) etc. 24. The 
thirty three devas are as if they were His limbs 


etc. (27)." 
Is it not perfectly clear from these verses 


that the Brahma (Supreme God) is the God whom 
knower, of theology worship, and in Him reside 
the thirty-three devas (performing their own 
functions) ? 

Here even the NIRUKTAKARA makes this 
view clear :— 


iA TAT TH WI aşa aû Katana Ta 
win ۹۱ sud sem waama ° rete wafa 
THIET ۹۳۳۲۲3۹۲۹ ۷۱۲۲ wî Fae 370 ۱ frao o, 8 


"Leaving off all other devas it is only the 


Supreme Soul that is worshipped, on account of ' 


Its Omipotence, Other devatas are but the praty- 
angas of this Supreme Soul, that is, they but 
partially manifest the glory of God. All these 
devas owe their birth and power to Him. In 
Him they have their play. Through Him they 
exercise their beneficial influences, by. attracting 


| Properties useful and repelling properties injurious. 


He alone js the All in All of all the devas.” 
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Still clearer and stronger passage we find in 
SHATAPATHA :— 


۱835۹ ı so q damar: frd gard gara fid erect 
Www ada ۳85 faagardt u 7 qaman fragare’ 
a ۲۲ faa maga waft. dat Tanya ۲ 
TIR GAMA ۱ o ato ۱۵, و‎ 

“ Atma (Supreme God) alone is to be worshipp- 
ed. Ifany one says that besides Atma anything 
else might be adored with love and devotion, tell 
him thathe will always be miserable and will 
weep. A worshipper of God enjoys bliss, and he 
who worships any other thing, knowing it to be 
. God, he does not know anything and is said among 
the devas (learned) to be a beast." 

These Rishis understood the Vedas in this light, 
and not only advocated monotheism, pure and 
simple, but discarded the worship of any other 
being as God. What more is required to establish 
monolheisı. 

However, before we close this point it will not 
be out of place to, quote here a few opinions of 
Western scholars. . . 

H. T. Colebrooke says :— 

“The deities invoked appear on a cursory ins- 


pection of the Vedas to be as various as the authors 
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of the prayers addressed to them, but according to. 
the most ancient annotations on the Indian Scrip- 
ture those numerous names of persons and things: 
are all resolvable into different titles of three dei- 
ties, and ultimately of one God. ۱ 

` «The Nighantu or Glossary of the Vedas con- 
clude with three lists of names of deities, the first 
comprising such as are deemed synonymous with 
fire, the second with air, and the third with the 
sun. In the last part of the Wirukia which entirely 
relates to deities, it is twice asserted, that there are 
but three Gods “ Zisre eva devalah.” The further 
inference that these imply but one deity is support- 
ed by many passages in the Vedas, and it is very 
clearly and concisely stated in the beginning of 
the Index to the Rig Veda on the authority of the 
Nirukia and of the Veda itself. It shows (what is 
also deducible from texts of the Indian Scripture 
translated inthe present and former essays) that | 
the ancient Hindu religon, as founded on the 
Indian Scripture, recognises but one God.” 

s Says Charles Coleman in Mythology _of the 
Hiridus :一 “The 
culcated by the Veda, 
Of orie Great an : 5 
sito ON DRA an fani 


Whose attributes, he 


religion of the Hindu Sages, as in- | 
JS the belief in and worship: ^ 


| 


| 
| 


| 


| 
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expresses his ideas in the most awful terms. 
These attributes he conceives are allegorically 
(and allegorically only) represented by three per- 
sonified powers of creation, pee and des- 
truction.” 

Revd. Garrett in his Bhagawat Gita .— : 

“These truly sublime ideas cannot fail to con- 
vince us that the Vedas recognise only one God 
Who is almighty, infinite, eternal, self-existent, the 
high.and Lord of the Universe. 

“I add only one hymn in which the idea of one 
‘God is expressed with such power and decision, 
that it will make us hesitate before we deny the 
Aryan nations an instinctive monotheism.”  * 

Even Max Muller writes :— 

“In the same hymn one verse occurs TU 
boldly declares the existence of but one Divine 
Being though invoked under different names. 
(Rig Veda 1-164-46) “They call him Indra, Mitra, 

Varuna, Agni ; then he is the well-winged heaven- 
ly Garuiman, that which is one the wise call it 
many ways,call it Agni, Yama, Matrisvan.” 
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We think we have succeéded in establishing 
that the word deva cannot everywhere be translated 
into God. - We have a clear admission of Prof : 
Mex Muller also on this point which we quote :— 

"In Sanskrit there are several derivatives of 
div, such as diva (neuter) sky, or day ; Divasa 
(m. n.) sky and day; divya, heavenly ; dina 
(m. n.) day. 

“If lastly we raise div by Guna, we get the 
Sanskrit deva, originally bright, afterwards god. 
It is curious that. this, the Etymological meaning 
of deva, is passed over in the dictionary of 
Bochtlingk and Roth. Jé is clearly passed over 
intentionally and in order to show that in ail the 
passages where deva occurs in the Veda it may be 
translated by god or divine, That it may be so 
to disprove ; but 
where the original 


thy chariot, brilliant ( deva 
Sun, thee with flaming hair, 'O = d 2) 
(Scienge Aaf doemgui ون مت‎ Byê e ^d riُ 
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We can very fairly deduce from the above 
quotation that 

(1) some authors have intentionally passed 
over the etymological meaning of deva 3 

(2) they wanted to show that in all passages 
deva may be translated by God or Divine; and, 

(3) there are passages where etymological 
meaning is more appropriate. 

Should we also say that Prof: Max Muller 
knew that etymologically deva means only bright ? 
Having PANINI before us, giving so may root 
meanings, are we to induce ourselves to believe that 
the Professor had not read PANINI and did not 
know the other root meanings of diva? Had he not 
consulted NIRUKTA ? But we find him referring 
to PANINI and NIRUKTA in his writings ! Are we 
then to infer that he intentionally passed over the 
other root meanings ? We cannot be found fault 
with if we draw this inference, rather we would be 
perfectly justified in so inferring. We have shown 
that the priests are called devas, and the organs of 
senses are called devas. Do the priests shine ? 
Do the organs ofsenses shine ? Are they bright ? 
So we have to admit that there are passages 
where one or other of the different root meanings. 
are more appropriate. And what we have said 
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above is sufficiently borne out. “We may at once 
say, without the least hesitation or fear of 
contradiction that devas should not. always: be 
translated into Gods, nay, it would be a mistake 
to do so. We wduld be disfiguring the meanings 
of many passages by always, indiscriminately. 
rendering devas into Gods. R 

We may be excused for asserting that Western 
Scholars.have no right to ignore the authorities of 
PANINI and YASKA, they should not have passed 
over the rules of interpreting the Vedic mantras. 
It was certainly not fair to put their own meanings 
putting aside Unadi Kosha and Nighantu and then 
found their criticisms on their self-created theories. 
The word deva is a generic term used for 
denoting all sorts of things having useful and 
brilliant attributes, and if by misuse or ignorance 
-of the real meanings, or by associaticn of wrong 
notions the term has been givena limited construc- 
tion, or is supposed to create an idea of worship, it 
is no fault of the Vedas or their Author. 

It is quite true that deva has in itself an 
inherent idea of divinity but why, one who can 
see deeper, can see, the Supreme God, the All- 
pervading Divinity, in all things and indeed every 
particle of this Universe] Every being, every atom 
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notify the glory of His powers ; every thing 
exists in Him and He pervades every thing ı 
Nothing can exist without Him, all devas reside 
in Him ! The Surya (Sun) gives us light, but who 
gives light to the Surya / He who gives light tothe 
Surya is the Great Surya / Is He not the Surya 
of the Suryas ? He is the real, unchangeable 
life and light of the whole universe" Vayu is 
derived from Va=to move, and Vayu is wind 
because it moves about and moves others. 
But who is the Prime-mover ? Who is it that 
moves the wind, nay the whole universe? The 
Great God! And so He is the real Vayu! 
Indra means king or Sun, from idi=power, 
but who is the source of all powers? Cer- 
tainly the All-powerful, the Almighty! He 
really is the King of kings! He is therefore, 
the real /ndra / In the great pralaya (dissolution) 
this sun that gives us light today will be nowhere, 
will cease to exist, the wind will cease to blow, 
the kings and sovereigns will no more reign over 
any kingdom, for kingdoms there will be none. 
But God will exist with all the powers of light, 
wind, aud all,concentrated in Him. Allmanifesta- 
tions of His powers that we now see in the sun, 
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during dissolution, find resting place in Him} 
Why, all the material portions of the sun etc. 
will be reduced to atoms, the outer covering will 
cease to exist form except in its atomic form the 
form from which the universe evolved, just as the 
whole tree remains hidden in a seed. God “the 
life and light of all this wondrous world" alone 
will remain unchanged and unaltered, and after 
the period of dissolve evolve the universe again. 
God being the fountain of all powers is here 
and there addressed in the Vedas by His one' 
attribute or another ; somewhere as Indra, 
somewhere as Agni &c. All objects of the 
universe are also described in the Vedas but 
wherever the idea of worship is expressed He 
۱ alone is meant, Where the material objects 
| are described by terms containing one attribute, 
j nowhere in the Veda such objects are meant or 
| Said to be worshipped. Those only will be 
confounded who start with the theory that /ndra 
isa particular deity, Agni is another, Soma is third, 
and so on-; but one. who knows.. that they are the 
names of the same God will. never be confounded 
to. find DES Indra, Agni; “Soma, and such others 
| are each’ said:to:be the-Greatest. God, Yes, these 
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possesses collectively all the qualities that the 
root-meanings of these terms convey. Yes, there 
are separate and distinct devas also when used in 
their limited root-meanings because each separately 
possesses the said qualities. By the bye, why 
one should be surprised to read the expression 
“Surya deva” and take it to express that Surya 
is said to be God, when we even now in 
common parlance find a man addressing another 
gentlemen, not his father, as Father Hoffman nay, 
“addressing a river as Father Thames and his 
country as Mother India ! 


May Mahadeva give us light of knowledge. 
Amen ! 
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